Was Tafwid al-Ma‘na the Way of the Salaf? 


In this article, I intend to highlight the solid ground behind the Athari position that 
the Salaf al-Salih affirmed the meanings of the Sifat al-khabariyyah." 


#1: Some of the Salaf have explicitly conveyed that the meanings of the attributes 
are known. Consider the following incident involving Ibn al-A‘rabi (d. 231): 
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Abū Sulayman said: We were with Ibn al-A‘rabi when a man came to him 
and asked, “O Aba ‘Abdillah, What is the meaning of ‘The Most Merciful 
istawa upon the Throne"?" [Ibn al-A‘rabi] said, “[This means] He is risen 
upon His Throne, as He has informed.” The man then objected, “Rather, 
‘istawa’ (rose above) means 'istawlà' (subjugated).” So Ibn al-A‘rabi said to 
him, "What makes you think this?! The Arabs do not say 'So-and-so has 
subjugated the Throne of so-and-so' unless he is his opponent; when one 
of them overpowers [the opponent], then he has 'istawlà' upon him. But 
as for Allah, then He has no opponent [which He needs to overpower, so 
‘istawl@’ is not applicable]. He is above His Throne as He has informed." 


We see in this report that when asked about the meaning of al-istiwa’, Ibn al-A‘rabi 
had no hesitation in answering the man, “He is risen (mustaw) upon His Throne.” 
This is contrasted with when Imam Malik (d. 179) was asked about the modality of 
al-istiwa’, to which he clarified that the modality is not known and that asking such 


' This is largely inspired by this article, pp. 5-10. 
* Abū Bakr al-Bayhagi, al-Asm@ wa al-Sifat, ed. al-Hashidi, vol. 2, p. 314 


questions is a reprehensible innovation.’ If the Salaf prohibited knowledge of the 
meaning of al-istiwa? in the same manner they prohibited inquiring of its modality, 
why did Ibn al-A‘rabi not rebuke the man the same way Imam Malik had? 


Imam Abū ‘Uthman al-Sabüni (d. 449) narrated: 
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Hammad Ibn Abi Hanifah (d. 176), said: We challenge these [Jahmiyyah], 
"Have you not seen that Allah said, 'And your Lord will come and the 
angels, rank upon rank'?" They [i.e. the Jahmiyyah] respond, "As for the 
angels, then they will come rank upon rank, but as for the Lord, we do 
not know what He meant by this, nor do we know the modality of how 
He will come [on the Day of Judgement].” So I [Hammad Ibn Abi Hanifah] 
reply to them, “[We agree that] we are not required to know how He will 
come, but we are required [at least] to believe that He will come. The one 
who denies that the angels will come—who are they?" The [Jahmiyyah] 
say, “They are [consequently] disbelievers and deniers.” I say, "Likewise, 
the one who denies that Allah comes is a disbeliever and denier.” 


* Imam al-Lalaka'i reported in his Sharh Usül I‘tigad, ed. al-Ghamidi, vol. 3, p. 441: 
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* Abū ‘Uthman al-Sabüni, ‘Agidah al-Salaf wa Asháb al-Hadith, pp. 60-63 


In this discourse between Imam Hammad and the Jahmiyyah, it was the Jahmiyyah 
who did tafwid of both the modality and the meaning of Allah's coming (al-majr)! 
Rather than agreeing with the Jahmites, Imam Hammad approved of their tafwid of 
its modality but rebuked their tafwid of its meaning—Hammad confirmed that we 
do not know of the modality but subsequently likened the Jahmiyyah's tafwid of the 
attribute's meaning to negating the attribute itself." 


#2: A number of the Salaf al-Salih mentioned that the Sifat al-khabariyyah are to be 
affirmed upon their apparent meanings. ‘Atikah Bint Ahmad mentioned from her 
father, al-Hafiz Ibn Abi ‘Asim (d. 287), that he said: 
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“And all of what is in our book, Kitab al-Sunnah al-Kabir,’ regarding what is 
in the chapters containing reports [of the Sifat] which must be affirmed, 
then we believe in them, their authenticity, and their upright transmis- 
sion; it is obligatory to submit to them upon their apparent (zahiriha) 
while abandoning inquiry about the modality.” He then mentioned Allah’s 
descent to the heaven of the dunya, His istiwa? upon the Throne, etc.’ 


Imam Muhammad Ibn Jarir al-Tabari (d. 310) likewise said: 
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“If one asks, ‘What do you say of the meaning [of Allah’s descent]?' it is 
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said, ‘Its meaning is what the apparent (zahir) of the report indicates. 


? For a case wherein Imam Hammad opposed the tafwid al-ma‘na which the Jahmiyyah resorted to regarding 
the Speech of Allah, see: Abū Muhammad al-Harithi, Kashf al-Athar al-Sharifah, vol. 1, p. 481-482. 

f Ibn Abi ‘Asim’s Kitab al-Sunnah was printed in 1400 A.H. with the tahqiq of Shaykh Nasir al-Din al-Albani. 

” Al-Dhahabi, Kitab al-‘Arsh, ed. al-Tamimi, vol. 2, p. 350 

ë Muhammad Ibn Jarir al-Tabari, al-Tabsir fi Ma‘alim al-Din, p. 146 


#3: The Salaf al-Salih mentioned that the Sifat are understood by the people. For in- 
stance, Imam Yazid Ibn Harün (d. 206) said: 
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“Whoever claims [i.e. interprets] "The Most Merciful istawa upon the 
Throne' in a way which differs with what is affirmed [i.e. understood] 
in the hearts of the masses, then he is a Jahmi.” 


A similar narration was also attributed to Imam Ibn Maslamah al-Qa‘nabi (d. 221). 
The Sifat being understood (ma'qül) is more clearly demonstrated in this incident 
concerning Imam Abi Ja‘far al-Tirmidhi al-Shafi (d. 295): 
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Abi al-Tayyib Ahmad said: “We were with Abū Ja‘far al-Tirmidhi when a 
questioner asked him about the hadith of the Prophet (may the peace and 
blessings of Allah be upon him), ‘Verily, Allah descends to the heaven of 
the dunya. [He asked], ‘How does the descent happen [...]?' Abū Ja‘far 
al-Tirmidhi said, ‘The descent (al-nuzil) is understood, but its modality 
is unknown; to believe in it is obligatory and to ask about it is bid‘ah:”™ 


? Muhammad Ibn Isma‘il al-Bukhari, Khalq Af'al al-‘Ibad, ed. al-Fuhayd, vol. 2, p. 37 
? Al-Dhahabi, al-‘Uluww li al-‘Ali al-Ghaffar, p. 166: 
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" Abū Bakr al-Khatib al-Baghdadi, Tarikh Baghdad, ed. al-‘Ilmiyyah, vol. 1, p. 382 


Similarly, Ibn Qutaybah al-Dinawari (d. 276) said: 
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“And if it is said to us, ‘What exactly are the two Hands [of Allah]?' we say, 


‘They are the two Hands as is known to the people.” ” 


Imam al-Mufassirin Ibn Jarir al-Tabari also described al-istiwà? upon the meaning of 
rising (al-irtifa as the correct interpretation which is understood by the Arabs." 


#4: The Salaf al-Salih explicitly explained the meanings of the Sifat al-khabariyyah. A 
famous example is that of Imam al-Bukhari quoting Abi al-‘Aliyah al-Riyahi (d. 93) 
and Mujahid Ibn Jabr (d. 103) interpreting the istiwa? of Allah upon the Throne to 


aie Us . . 14 
mean rising and ascending, respectively. 


Likewise, Al-Dahhak Ibn Muzahim (d. 102) interpreted the coming of Allah (al-majr) 


to mean His descent (al-nuzül);? 
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"Then, Allah, in His Splendour and Glory, will descend, and there will be 


with Him whoever He wills from the angels. [...] And that is [the meaning] 
of His statement, "When the earth is levelled—pounded and crushed— 
and your Lord will come and the angels, rank upon rank...” 


" [bn Qutaybah al-Dinawari, al-Ikhtilaf fi al-Lafz wa al-Radd ‘ala al-Jahmiyyah, p. 41 
? Muhammad Ibn Jarir al-Tabari, Jami‘ al-Bayan fi Ta^wil Ay al-Qur'àn, vol. 1, p. 457: 
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“ Muhammad Ibn Isma‘il al-Bukhari, al-Jami* al-Musnad al-Sahih, ed. Dar al-Ta'sil, vol 9, p. 336: 
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? This explanation was also given by al-Hafiz Asad Ibn Mūsā (d. 212) in his Kitab al-Zuhd, p. 43. 
16 Abū Sa‘id al-Darimi, al-Radd “ald al-Jahmiyyah, ed. al-Badr, p. 89 


Al-Khalil Ibn Ahmad (d. 170)—among the leading linguists—explained Allah’s istiwa? 
to mean ascention (al-su‘Gid),” as did al-Hafiz Abū ‘Asim al-Nasa’i (d. 253).? 


Similarly, Imam Hammad Ibn Zayd (d. 179), when speaking about Allah's descent, 
described it to mean that He comes near to His creation however He so wills.” This 
tafsir was also attributed to the Wasiyyah of Imam al-Shafis (d. 204),” and al-Hafiz 
Zakariyya al-Saji (d. 307) mentioned that this is affirmed by Ahl al-Sunnah and the 
proponents of Ahl al-Hadith which he had met.” 


One again regarding al-istiwa’, Imam Bishr Ibn ‘Umar al-Zahrani (d. 209) said: 
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“I heard more than one [i.e. many] of the Mufassirin explain ‘The Most 
Merciful istawa upon the Throne’ [as meaning] He rose above (irtafa‘).”” 


" Ton al-Muzaffar al-Hakimi, Hilyah al-Muhadarah, p. 62: 
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? Abii al-Qasim al-Lalakz'i, Sharh Usül I‘tiqad, vol. 3, p. 440 


Abū al-‘Abbas Ta‘lab al-Nahwi (d. 291) explained al-istiwa? to mean ascending," and 
so did Ma‘mar Ibn al-Muthanna (d. 209) in his tafsir;“ both are prominent linguists. 


Imam ‘Abd al-Wahhab al-Warraq al-Hanbali (d. 251), the esteemed student of Imam 
Ahmad Ibn Hanbal, explained al-istiwa’ to mean sitting," and Ibn Qutaybah inter- 
preted the same Ayah to mean Allah settling upon the Throne.” 


Imam Muhammad Ibn Jarir al-Tabari said: 


v Me Spl ped PPM] dl T4 e» Yit d£ al Ja gl bale 
Olt eue qe y Sythe CAB eis 
"The most correct interpretation of the meaning of Allah's statement, 


‘Then, He istawa to the heaven while it was smoke and formed them...’ 


[is that it means] He ascended and rose above them, and He fashioned 


them with His power and created them as seven heavens.” 


#5: The Salaf al-Salih would deduce parallels between different attributes, which is 
not be possible unless they understood their meanings. 


‘Abdullah Ibn al-Mubarak (d. 181) narrated that while alluding to the Ayah, “Do 
they await except that Allah arrives to them in covers of clouds and the angels 


? Ibid., vol. 3, p. 443: 
idi, Ust ell U cras JE golil ale] ge call ae; Bhi oed gi Le ose, 
Meh tall de celo Qa dcl SI ceed 2b Lee S d Oly ade HERES 
^ Abū ‘Ubayd Ma‘mar Ibn al-Muthanna, Majaz al-Qur'àn, vol. 2, p. 15: 
ead djs JH des n! des Ml GP cael JG oe (el diee Ua de ur) 
1B dy Ale Soe gl 


? A]-Dashti, Ithbat al-Hadd, ed. al-‘Utaybi & ‘Adil, p. 71; Abū Ya‘la, Ibtal al-Ta^wilát, ed. al-Najdi, p. 592 
? Tbn Qutaybah al-Dinawari, Ta?wil Mukhtalif al-Hadith, ed. al-Ishraq, p. 394: 
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? Muhammad Ibn Jarir al-Tabari, Jami‘ al-Bayàn fi Ta^wil Ay al-Qur’an, vol. 1, p. 457 


[as well]...” Ibn ‘Abbas (d. 68) instead used a synonym and said, “Allah will come in 
covers of clouds.”” This indicates that he was able to deduce a type of correlation 
between the coming of Allah (al-maji’) and His arrival (al-ityan), which implies he 
understood the meanings of both attributes. Another passage in the tafsir of Yahya 


Ibn Sallam (d. 200) indicates that he deduced this correlation as well.” 


Imam Muhammad Ibn Aslam al-Tüsi (d. 241) said: 
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“Allah said, ‘Do they await except that Allah arrives to them in covers 


of clouds...’ and He said, ‘And your Lord will come and the angels [as 
well], rank upon rank, so whoever denies the descent [of Allah] has de- 
nied the Book of Allah and the Messenger of Allah [may the peace and 
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blessings of Allah be upon him]. 


Thus, the Imam inferred the similarity between the descent, coming, and arrival of 
Allah. Similarly, Imam Ahmad Ibn Sa‘id al-Rabbati (d. 246) said: 
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? «Abdullah Ibn al-Mubarak, Kitab al-Jihad, p. 49; see also: Asad Ibn Misa, Kitab al-Zuhd, pp. 43-44. 
” Yahya Ibn Sallam, Tafsir Yahya Ibn Sallam, ed. al-‘Ilmiyyah, vol. 1, p. 477: 
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? Al-Dhahabi, al-Arba‘in fi Sifat Rabb al-‘Alamin, p. 163; Ibn Muhibb al-Samit, Sifat Rabb al-‘Alamin, ed. Umm 
al-Qura, vol. 2, pp. 474-475 


I was present at the gathering of al-Amir ‘Abdullah b. Tahir, and Ishaq b. 
Ibrahim [al-Rahawayh] was present. He was asked regarding the hadith of 
descent [of Allah], “Is it authentic?” He said, “Yes.” Some of the heads of 
‘Abdullah said to him, “O Aba Ya‘qiib, do you claim that He descends 
every night?” He answered, “Yes.” He asked, “How does He descend?” He 
[Ishaq] replied, “Affirm Him as being above before I describe for you His 
descent!” So the man said, “I affirm Him above,” so Ishaq said [as proof 
that Allah descends], “Allah said, ‘And your Lord will come and the 
angels [as well], rank upon rank.” The Amir said, “O Aba Ya‘qib, this is 
only referring to the Day of Judgment, [not Allah’s descent every night].” 
Ishaq said, “May Allah strengthen the Amir; if He can come on the Day of 
Judgement, what prevents Him from coming [i.e.descending] today?!" 


Imam Ibn Rahawayh (d. 238) here cited the words "And your Lord will come..." to 
corroborate that Allah descends, and likewise did al-Hafiz Abū ‘Asim (d. 253)." How 
could they use Allah's coming to argue for His descent if both are unknown words? 


*Abd al-Malik al-Maymüni (d. 274) reported from Imam Ahmad: 
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“Whoever claims that His Hands are (a metaphor for) His blessings, how 
can he reconcile [that reinterpretation] with His statement, *...I created 
with My two Hands; [38:75] with a shaddah?" [The shaddah on 'bi-yadayy' 
causes ‘with My two Hands’ to be in the dual form.] Al-Maymini said, "So 


I said, 'And [how can he reconcile that with the hadith which states Allah] 
grasped [with His Hand] from the earth when creating Adam, or [the 


hadith which mentions] the hearts are between two Fingers [of Allah]?"^ 


Imam Ahmad here is arguing that linguistically, the word "yad" in its dual form and 
in this manner cannot be understood as a metaphor; Imam al-Maymüni added that 


** Abū *Uthman al-Sabüni, ‘Aqidah al-Salaf wa Ashab al-Hadith, p. 51 
? Abū al-Hasan al-Malti, al-Tanbih wa al-Radd ‘ala Ahl al-Ahwà?, pp. 101-102: 
glio lie lil, hy cle pl djs dX diens Syl dil of e da ley 


? Abū Ya‘la al-Farra’, Ibtal al-Ta^wilát, p. 202; Al-Khallal & Ghulam al-Khallal, Kitab al-Sunnah, vol. 2, p. 485 


the ahadith which describe Allah's Fingers and Allah grasping with His Hand also 
disprove that His Hands are metaphors. How could he have deduced the correlation 
between the "Hands" of Allah as mentioned in 38:75 and the reports of Allah's grasp 
or His Fingers if he didn't know the meaning of any of these attributes? 


#6: The Salaf al-Salih discussed the implications of the Sifat. For instance, Abu Talib 
reported that Imam Ahmad Ibn Hanbal (d. 241) said: 
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“Allah said, ‘Do they await except that Allah arrives to them...’ [and He 
stated], ‘And your Lord will come and the angels [as well], rank upon 


rank; so whoever says that Allah cannot be seen, he is a disbeliever.”™ 


This report shows that Imam Ahmad understood the meaning of the coming (maj?) 
and arriving (ityan) of Allah, since he utilised these attributes to prove that He can 
be seen. Imam Ahmad definitely could not have used these Sifat as evidence for the 


ru’yah unless he understood their meanings and connotations. 
On this point, al-Qadi Abū Ya‘la (d. 458) said: 
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And Ahmad said in the riwayah of Abū Talib, “[Allah said], ‘Do they await 
except that Allah arrives to them...' [and He said], 'And your Lord will 
come and the angels [as well], rank upon rank; so whoever claims that 
Allah cannot be seen, he is a disbeliever" The apparent of this is that 
Ahmad affirmed [Allah] comes with His Essence (maj? Dhatihi) because he 


* Ibn Battah, al-Ibanah al-Kubrà, vol. 7, p. 53. It was authenticated by the muhaqqiq. 


used [His coming] as evidence that He can be seen. This cannot be used as 


proof for the ru’yah except if the ityan and maj? are of the Essence.” 


Al-Hafiz Ibn Battah (d.387) reports that Imam Ahmad also cited the descent of Allah 
as evidence that He can be seen, ^ which demonstrates that he was able to deduce 
from the meaning of al-nuzül that it can facilitate for the ru’yah. 


Similarly, when asked by al-Marrüdhi concerning ‘Abdullah Ibn al-Mubarak (d. 181) 
affirming a demarcation (hadd) for Allah," Imam Ahmad said, "This has reached me 
from him,’ and he thereafter mentioned the Ayah, “Do they await except that Allah 
arrives to them..." and the Ayah, "And your Lord will come and the angels [as 
well], rank upon rank."" Imam Ahmad quoted these attributes as evidence that 
Allah has a hadd,” which again isn't possible unless he understood their meanings. 


Imam al-Darimi (d. 280) and Imam Harb al-Kirmani (d. 280)" affirmed movement 
(al-harakah) for Allah. This term is not mentioned in the Quran or Sunnah, which 
entails" they contentiously deduced al-harakah from other attributes, like Allah's 
descent (al-nuzil), coming (al-maj?), and arrival (al-ityan). 


The Salaf had also unanimously inferred from “The Most Merciful istawa above 
the Throne" that this is evidence for His ascendancy above the creation," and this 
was also inferred from Allah's descent (i.e. that it is evidence for His ascendancy)." 


? Abū Ya‘la al-Farra’, Ibtàl al-Ta^wilát, ed. al-Najdi, p. 158 

** Ibn Battah, al-Ibanah al-Kubrà, vol. 7, p. 326 

? Muhammad Ibn Jarir al-Tabari, al-Muntakhab min Dhayl al-Mudhayyal, p. 145; Abū ‘Umar Ibn ‘Abd al-Barr, 
al-Tamhid, ed. al-Furqan, vol. 5, p. 154 

? Ibn Battah, al-Ibanah al-Kubrà, vol. 7, p. 158-159. It was authenticated by the muhaqqiq. 

?' This was also said by al-Dashti (d. 665) in Ithbat al-Hadd li-Allah, ed. al-‘Utaybi & ‘Adil Al Hamadan, p. 118. 

^? Abū Said al-Darimi, al-Naqd ‘ala al-Marisi, ed. al-Shawami, p. 71 

“ Harb Ibn Isma‘il al-Kirmani, Kitab al-Sunnah, ed. ‘Adil Al Hamadan, p. 50 

? Ibid.; see Shaykh ‘Adil Al Hamadan's footnote. 

? Al-Dhahabi, al-Uluww li al-'Ali al-Ghaffar, p. 179: 
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“ Ibn Abi ‘Asim, Kitab al-Sunnah, ed. al-Albani, p. 221 


#7: The Salaf al-Salih often utilised the qadr al-mushtarak (common degree between 
the attributes of the Creator and those of the creation) to outline the meanings of 
the Sifat. It is narrated that after reporting the hadith, “The hearts are between two 
of the Fingers of the Most Merciful; He turns them however He so wills,’ Sufyan 
al-Thawri (d. 161) said, "Like this,’ and gestured with his own fingers.” 


When narrating a report on Allah's Hands, Hammad Ibn Salamah (d. 167) also said, 
“Like this,” and gestured by his hand; al-Hajjaj Ibn Minhal (d. 217) did the same." 


Imam Abü Bakr al-Marrüdhi (d. 275) reported: 


"And I saw Abi ‘Abdillah [Ahmad Ibn Hanbal] gesturing when relating the 
report concerning the Jewish rabbi; the hadith of Ibn Mas‘ad. [This is the 
hadith in which the Jewish man stated, ‘Allah will place the heavens on a 
Finger... ] [Imam Ahmad] pointed to each [of his own] fingers." 


Imam Ahmad also mentioned that he saw al-Hafiz Yahya Ibn Sa‘id al-Qattan (d. 198) 
gesturing while relating this hadith as well." 


This act entails understanding of the connotative meanings of Allah's attributes; 
how else did these scholars know what to gesture with? Why else would they say, 
"Like this"? It would also have been incorrect for them to have done this had the 
recipients present been expected to do tafwid. 


^? Abū ‘Abdillah Ibn Mandah, al-Radd ‘alā al-Jahmiyyah, ed. al-Fagihi, p. 87 
“ Ibn Battah, al-Ibanah al-Kubra, vol. 4, p. 169: 


or ole Wae JU cele ae JB eode o gad) xe Vae JE Cen oy J e al idis 
I esl ab al yx :J6 eeil Oe ge sall olis gl OF uel! Clade ge Cale 
e Go| ala canny AB id dats dy uk tab AÈ cody ole Jl tok em é 
well oe dadls eal oe cud oe oi idi cell fod WG cee e 
?' al-Khallal & Ghulam al-Khallal, Kitab al-Sunnah, ed. ‘Adil Al Hamadan, vol. 2, p. 479. It is authentic. 
? Ibid. 


Likewise, our Prophet (peace and blessings of Allah be upon him) gestured with his 
hand when speaking of Allah’s Hand;” it would be inconsiderate for him to do this 
if the Sahabah were expected instead to have done tafwid of these attributes.” 


It is transmitted from ‘Abdullah Ibn ‘Abbas that when commenting on the Ayah, 
“Sailing under our Eyes,” he pointed to his two eyes." Al-Khalil Ibn Ahmad (d. 170) 
exemplified the meaning of al-istiwa@ with the example of doing istiwa? onto a roof,” 
and Imam al-Nasa’i (d. 303) did the same with a hadith of the Messenger (may the 
peace and blessings of Allah be upon him) doing istiwa’ upon his riding animal.” 
Similarly, Abü ‘Ubayd Ibn al-Muthanna (d. 209) said: 


des aed! des Hall Go Cu gal Sle ode cel duel Gell de ge 
By ade Soe i cadi js ful 


“The Most Merciful istawa upon the Throne, [this means] He ascended 
[above the Throne], as it is said, ‘I rose above (istawayt) upon the animal, 
or upon the camel, or onto the mountain, or upon the house’; meaning: I 


ascended upon it and above it.”” 


? Imam Ibn Majah narrated in his Sunan, ed. ‘Abd al-Bagi, vol. 1, p. 71: 
dee op «Ji ue Jl pe Ql c xli ae Uta YE (pedi à J£, ole o plia Le 
idi M de gas des ade dil he dl es ne iJ al o ul ae oe cede o al 
fos Uo ud oU bl Uus e glenn 9 lead (joo only Ady cons el, ell ULI eb 
JM SL Sk m iba ges as oF des Ale À he ail Jp) uy JE fonus! ol 
«der de il che d Spas ga Libel dl GE m ec e fied SA 
? In this regard, Imam Abii Ishaq Ibn Shagilla al-Hanbali (d. 369) stated that had the apparent meanings not 
been intended, the Messenger (may the peace and blessings of Allah be upon him) would have certainly 
clarified it. See: Ibn Abi Ya‘la, Tabaqat al-Handbliah, ed. ‘Abd al-Rahman al-‘Uthaymin, vol. 3, p. 239. 
?' Abū al-Qasim al-Lalakz'i, Sharh Usül I‘tiqad, vol. 3, p. 456; 
? Ibn al-Muzaffar al-Hakimi, Hilyah al-Muhddarah, p. 62: 
Lule ap dua eque de o BB unb, oe sel cp 8s (Qe tag UE col Quel Jb 
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? Ahmad Ibn Shu‘ayb al-Nasa'i, al-Sunan al-Kubra, ed. al-Risalah, vol. 10, p. 245 
** Abū ‘Ubayd Ma‘mar Ibn al-Muthanna, Majaz al-Qur’an, vol. 2, p. 15 


Ibn Qutaybah also appealed to the qadr al-mustarak when explaining al-istiwa@.” 


#8: The Salaf al-Salih, to a degree, would delve into the linguistics of the Sifat. For 
instance, Shaykh al-Islam Ibn Khuzaymah (d. 311) said: 


ie JF dy ob co Ead die 3| [a] :e Coty OL Le LE ode Gy 
dà dE del ye dall of GUL G egies eld! gel 


“And what is clear, established, and correct regarding these reports” [...] 
[is that] because it is impossible in the language of the Arabs for one to 


say, 'So-and-so descended from low to high; it is understood in speech 


that descending is to go from higher to lower" 


Some even conjugated al-istiwà; Ibn Khuzaymah" and Ibn al-A‘rabi” both inferred 
that Allah is risen (present tense) above the Throne from the fact that He rose 
(past tense) above the Throne. Imam al-Ghazali (d. 505) prohibited this because 
conjugating an unknown word may end up unintentionally altering its meaning: 


«ale. ol gt Gall OV [a] ae JG ol GW ce idis dg 


"Regarding His saying, ‘...istawa above the Throne; it is not allowed for 
one to say ‘He is mustaw [present tense] as the meaning may be altered." ^ 


5 Ibn Qutaybah al-Dinawari, Ta?wil Mukhtalif al-Hadith, p. 394: 


GUA de alus yay nl Se gel SBD JE E uem sel cel Gall de geld dj 
? Le. the reports regarding Allah's descent. 
? Ibn Khuzaymah, Kitab al-Tawhid, vol. 1, p. 290 
? Ibid., vol. 1, p. 233: 
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? Abū Bakr al-Bayhaqi, al-Asm@ wa al-Sifat, vol. 2, p. 314: 
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© Abū Hamid al-Ghazali, Iljam al-‘Awam ‘an ‘Ilm al-Kalam, p. 83 


#9: The Salaf did not distinguish between the Sifat al-'agliyyah (e.g. Seeing, Hearing) 
and the Sifat al-khabariyyah (e.g. Hand, Face, descent). Since it is indisputable that 
the Salaf understood the meanings of the Sifat al-‘agliyyah, them approaching the 
Sifat al-khabariyyah in like manner entails that they understood the meanings of the 
khabari attributes the same way they understood the 'agli attributes. This is not the 
case with Mufawwidah, who do tafwid of the khabariyyah but not of the ‘agliyyah. 


Imam Sufyan Ibn *Uyaynah (d. 198) said: 
soot pend del Bo OL aud & dil eos reb 


"[Regarding] everything Allah described Himself with in the Qur’4an, its 


recitation is its explanation.”” 


In this report, Imam Ibn ‘Uyaynah made no distinction between the affirmation of 
the khabari attributes and the ‘agli attributes, which indicates that he maintained 
they are to be affirmed and understood in the same manner. 


Ishaq Ibn Rahawayh and Imam al-Tirmidhi (d. 279) also made relevant remarks.” 


#10: Consider the following hadith: 


15$ op bo Hee sas dle ail he dil Spay UB IB ie) Gl oF gp 
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*' Al-Daraqutni, Kitab al-Sifat, ed. al-Ghunayman, p. 41 
*? Al-Tirmidhi, al-Jami‘, ed. Ahmad Shakir & ‘Abd al-Baqi & Ibrahim al-Sharif, vol. 3, p. 42: 
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Abū Razin, may Allah be pleased with him, said, “The Messenger of Allah 
(may the peace and blessings of Allah be upon him) said, 'Our Lord laughs 
for the despair of His servant, as He will soon relieve him" 

“I said, ‘O Messenger of Allah, does the Lord laugh?! He said, ‘Yes.’ I 
said, ‘A Lord who laughs will never deprive us of good. "^ 


In this hadith, seeing how Abü Razin was amazed by how Allah laughs, it is entirely 
clear that he understood its meaning; he had even inferred from Allah's attribute 
of laughing that He will never deprive us of good. The Prophet (may the peace and 
blessings of Allah be upon him)—upon hearing Abü Razin's reaction—did not order 
him to do tafwid of this attribute but rather affirmed that Allah does indeed laugh, 
just as Abii Razin (may Allah be pleased with him) had understood.” This beautiful 
hadith delivers a disastrous blow against the doctrine of tafwid al-ma‘na.” 


All in all, though some points I highlighted may be subject to objections (whether 
or not said objections are reasonable aside), the assertion that tafwid al-ma'nà was 
the approach adopted by the Salaf is clearly subject to compelling opposition. 
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* Ibn Majah, al-Sunan, ed. ‘Abd al-Bagi, vol. 1, p. 64. This was authenticated by al-Qasim Ibn Sallam (d. 224), 
and it was mentioned by Ibn al-Majishün (d. 164) while expounding upon the creed of Ahl al-Sunnah. See: 
al-Daraqutni, Kitab al-Sifat, pp. 39-40; Ibn Battah, al-Ibanah al-Kubra, vol. 7, p. 63 onwards. 
“ Had tafwid al-ma‘nd or ta’wil been mandatory, the Prophet (the peace and blessings of Allah be upon him) 
would have been obliged to clarify it in this case especially. 
? Imam al-Darimi commented in his Naqd, p. 303: 
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